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The changing fate of David Igorevich in the dramatic events in ancient Russia after
the death of Yaroslav the Wise in 1054, associated with the open opposition of the prince to
the elder Yaroslavych and their sons for possession of his hereditary homeland — Volyn lands.

The article publishes the author's personal view on the circumstances of the tragic
event - the blinding of Prince Vasylko Rostyslavych of Terebovlia in 1097 and the
participation of David Igorevich in this crime.

Despite the rather negative attitude of his contemporaries and the corresponding
assessment in domestic and foreign historiography, it should be acknowledged that David
Igorevich was a "hero of his time", a courageous, brave, but also insidious man who openly
challenged the powerful princes of Russia. In our opinion, he had objective reasons to fight
for his dynastic rights when the elder Yaroslavychs appropriated the Volyn lands that
belonged to his father, Igor Yaroslavych.

In the feudal conflict in Russia at the turn of the XI-XII centuries. David Igorevich
was defeated, lost most of the previously acquired lands and, obeying the decision of the
congress in Uvetichi in August 1100, lived to his old age (died in 1012) as the owner of
Dorogobuzh and Pohorynnia.

Key words: Rus-Ukraine, «The Tale of Bygone Years», Prince David Igorevich of
Volyn, feudal conflicts, changing destiny, Pohorinnia, Dorogobuzh.
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ROLE OF THE RELIGIOUS FACTOR IN THE GENESIS AND
DEVELOPMENT OF CIVILIZATIONS OF THE WORLD

Analyzing the socio-religious spheres of the world countries and the trends of social
development that currently dominate the world, the strategic vision and connection of
civilizations and religious movements are considered. The role of the religious factor in the
development of world civilizations, the peculiarities of the influence of religious currents on
relations in different parts of the world are analyzed. The influence of globalization on the
development of religious movements and the peculiarities of their influence in the modern
world are determined. Religion is seen as a foundation of morality and as a developmental
factor of the culture of civilizations.

At present, humanity is at the stage of constant development in social, political and
economic aspects. In the civilizational aspect, the problem of the modern world is the need to
unite and cooperate the population to solve global problems, taking into account the
historical development of civilizations. Any civilization is imbued with certain beliefs and
therefore one of the fundamental components of any civilization is religion. Analyzing the
global development trends and realizing the impact of religion on the development of
civilization, it is necessary to study in detail the new religions and their possible impact on
society.

Any civilization is imbued with certain beliefs, therefore one of the fundamental
components of any civilization is religion. Religion arose in the society as a result of social
interaction, cognitive process of the world and with an emotional connotation of perception of
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reality. The main common feature that unites all religions of existing civilizations is the belief
in the impossible.

The peculiarity of each civilization is reflected in religion - it is an element of the
internal structure of the person, enshrined by the life experience of the individual, the whole
set of his experiences and it distinguishes significant, essential for this person from the
insignificant, transient.

It should be noted that in the modern world so-called "non-traditional religions™
appear, which have a significant impact on people’s worldview.

More attention should be paid to the study of the influence of religious movements on
each individual, ast is religious teachings that can both unite and divide the population, as
well as influence not only the moral state of an individual, but also their actions.

Key words: science, religion, civilization, globalization, world religions, evolution,
psychology, morality.
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Problem statement. At present, humanity is at a stage of constant development in
social, political and economic aspects. In the civilizational aspect, the problem of the modern
world lies in the need to unite and cooperate the population in order to solve global problems,
taking into account the historical development of civilizations. Any civilization is permeated
by certain beliefs, and therefore one of the fundamental components of any civilization is
religion. Analyzing global development trends and realizing the impact of religion on the
development of civilization, it is necessary to study in detail new religions and their possible
impact on society. Despite the existence of the "new ethics" that proposes a radical change in
views on some values, norms, yet religion continues to be an important element of
civilizations and the basic values of civilizations have a religious basis.

Analysis of the recent sources and publications. Philosophical, political, legal,
sociological and religious aspects of the researched problem were highlighted in the works of
the following researchers: A. Kolodnyi, M. Babis, O. Hokusha, G. Druzenko, S. Zdioruk, V.
Yelenskyi, M. Palichenko, M. Lahodych etc.

V. Stepin, conducted a theoretical and philosophical analysis of the foundations of
Western civilization and paid special attention to the underlying basic values. I. Sechenov
believed that a person can be understood only in the unity of their flesh, spirit, nature (a part
of which a human being appears to be). One of the features of the spiritual component of a
human is a need to find the meaning of existence.

Purpose of the study is to analyze the role of the religious factor in the development of
civilization and the relevance of the study of new religious movements.

Presentation of basic material of the research. At present, humanity is at a stage of
constant development in social, political and economic aspects. In the civilizational aspect,
the problem of the modern world is the need to unite and cooperate the population to solve
global problems, taking into account the historical development of civilizations. It is the
constant change of historical and parallel cultural types that gives full development to
civilizations. After all, each country represents a certain set of cultural values.

Despite the rapid processes of globalization and integration processes in the regional
aspect, civilizations have their own uniqueness. Although it should be mentioned that the
constant exchange of information leads to a gradual cultural exchange, which is reflected in
the civilizations of the world.

In the historical aspect, the concept of civilization is interpreted quite differently. The
meaning of this concept is considered in Table 1.
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Table 1
The meaning of "'civilization' concept
Author Definition
A combination of material and spiritual possessions of a
Author's definition certain group of people. It makes it possible to distinguish
groups of people by their differences or unities in all aspects
of human life.
Ferguson and Civilization for these thinkers is a product of reason, a
Mirabeau, Voltaire and | guarantee of justice and grace.
Gaarder
Rousseau, Kant They saw in civilization a threat to humanity, violence
against the environment and human's own nature.
Marx and Engels Civilization is reduced to material values that can be
used both for the benefit and to the detriment of humans.

If we consider the concept of civilization from the point of view of Marxism, it is a kind
of transition of society from dependence on natural forces to the process of labor and labor
development. That is, the social division of labor gave rise to civilization and takes various
forms in the process of civilization development itself.

Summarizing all the above mentioned, it can be concluded that the term civilization is
used in two aspects:

e Civilization - as a new stage in the development of society, which dates back to the
end of the era of barbarism. That is a peculiar stage of transition from the consumption of
finished products, which are provided by nature, to the technologies of production, where
human resources are used. It is this stage that gives impetus to the development and
emergence of cities, states and legal relations. So, it is writing, the emergence of states and
law that are the differences between the era of civilization and barbarism.

¢ Civilization is a kind of identification and affiliation of a state, group of states,
individual people at a particular historical stage of development.

It can be stated that civilization, after all, appears at a certain stage of human
development. That is, the concept of civilization has its foundation based on the development
of a particular culture. It is this definition of the concept that makes it possible to analyze
scientifically and objectively, for example, the ancient Egyptian civilization, its features in the
Middle Ages, modern times or the present, or any other one. It is this definition of
"civilization™ that makes it possible to classify civilizations in a given or any other period of
time (Aunepcon, 2011).

In the study of any civilization, we can identify internal and external factors of
influence, which are shown in Figure 1.
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Internal factors

« integral quality, certainty of all internal factors (economy, politics,
spirituality) and features of their interaction;;

External factors

« a certain set of social and natural factors that act externally on internal
processes and give civilization a definite historical specificity

Fig 1. External and internal factors influencing the development of civilization

External and internal factors have a directly proportional influence on the duration,
development, culture and religious affiliation of a civilization.

It can be concluded that any civilization is imbued with certain beliefs, and therefore
one of the fundamental components of any civilization is religion.

Scholars combine knowledge about religions into the science of religious studies.
Religious studies itself is a structured field of knowledge that considers any religion as a
social phenomenon that is inherent in a society, and hence civilizations in general.
(BepxoBcekuii Ta Muxaiiniscska, 2009).

It should be mentioned that any religion has a certain structure, which is represented in
Figure 2:
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Philosophical aspect of religion

N NN NN NN NN NN NN N
This aspect examines religion from the point of view of consciousness, examining
religious teachings in detail. The socio-cultural environment, which has its
influence on the development and formation of religion, is also considered.

4 y & y & y & y & y & Yy & > 4

Sociological aspect of religion

Sociological aspect is a consequence of the philosophical component of religion.
In this case, religion is seen as an integral part of the society, which also has its
own functional component and structure. That is, in social life, religion becomes
a certain subsystem. Analysis of religious development is carried out, taking into
account social factors of the society.

Psychological aspect of religion

Psychological aspect considers religion as a system of emotions that are aimed at
the idea of the existence of God and derived concepts. In this case, religion acts as
a system of the inner state of the individual with an emotional and intellectual
component that guides the worldview and shapes the behavior.

Historical aspect of religion

N N N N N N N N N N N NN Ny

Historical aspect shows a step-by-step development path of certain beliefs.

zZ L L L L s L L L L L L L > 4

Fig. 2. Structural components of religions

Religion is an important component of society, and therefore of civilization, a sphere of
cultural development that affects social and moral aspects of humanity.

In ancient civilizations people possessed their beliefs, which were expressed in myths
about Gods, spirits and more. In such teachings, older generations passed on to the next ones
their knowledge and beliefs about the surrounding world, the existence and construction of
moral rules, laws, customs. (I"ausik, 2012).

Therefore, we can conclude that religion arose in society as a result of social interaction,
the cognitive process of the world and with the emotional tone of perception of reality. The
main common feature that unites all religions of existing civilizations is the belief in the
impossible. Belief in the impossible (mysterious) has its own special aspects:
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of such an opportunity, but a clear understanding that it

Real belief in the unbelievable, that is, not just the existence 1
exists. J

Emotional attitude to the supernatural, that is the real

emotional affiliation to the belief.

Confidence in the real connection between the believer and ]
the supernatural force. That is, the individual believes not

only in the supernatural, but also isconfident in the objective
influence of higher forces on his life and future.

Fig. 3. Special aspects of faith

The key point in the emergence of religions is the desire of a human to understand their
origins and motives for development. The oldest religious movements are believed to be the
following:

e Fetishism is a person's belief in the special capabilities of certain objects (it should be
noted that these elements remain in the modern world, for example, icons, statues, worship of
relics);

e Totemism is a mysterious type of connection between a human and a certain species of
living things from the animal or plant world (it should be mentioned that this element is
observed in contemporary religions as well, for example - forbidden or allowed food);

e Magic is a belief in the supernatural possibilities of words, or rather, the belief in the
influence of certain sets of words (spells) on the consciousness and actions of other people or
on natural phenomena, such as rain);

e Animism is a belief in disembodied beings and the possibility of their existence
without the embodiment of a human object or body (in modern life it is a belief in the
presence of the soul, angels and saints).

At the stage of development of countries, national religious movements are formed and
develop. But as a result of the processes of globalization and integration, world religions,
which are known as Christianity, Buddhism and Islam are formed.

World religions are aimed at a large-scale belief, which erases the concept of national
affiliation. These religions simplify the concept of worship, there is a gradual rejection of
specific national rites, that is about the fact that each person is equal before God and it does
not matter to which nationality the individual belongs.

That is, religion is a complex and global, in its scale, phenomenon that we may observe
in all nations of the world. In the modern world, religion is a code of morality and law.
Therefore, the phenomenon that unites nations.

We draw your attention to the fact that modern religions are the result of the consistent,
complex development of mankind, they combine the experience of the past and the issues of
the present. As a complex global social phenomenon, modern religions have a complex
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structure, which is reflected in theological educational institutions, ministers, organizational
associations with their leaders.

Every civilization is characterized by a certain religious movement. This is explained
with the fact that every civilization has its material and spiritual values, which meet the needs
of the society in a particular period of time and it is religion that appear to be a component
that forms these values at the first stage.

Each civilization has its own specific values concerning religions, which act as a link
between social and individual life. (Kommens Ta ITapxomuyk, 2017)

The peculiarity of each civilization is reflected in religion — it is an element of the
internal structure of a person, enshrined in the life experience of the individual, the whole set
of their experiences, which distinguishes significant, essential for this person from the
insignificant, transient.

Religion, which is inherent in a civilization, is a moral guideline and worldview, which
forms a skeleton for consciousness that provides a certain position of the person, the
succession of a certain type of behavior and activity, which are expressed in the direction of
needs and interests.

It should be mentioned that in the modern world so-called "non-traditional religions™
appear, which have a significant impact on people's worldview. For the most part, "non-
traditional religions” develop basing on science, technology, and the study of psychology. By
"non-traditional religions” we mean those that have not developed in accordance with the
historical basis, so they have not been passed down from generation to generation and have
emerged in recent years. (ITaninuak, 'anga ta Jlemranuy, 2015).

Most people who prefer new religions do not have clearly defined spiritual constants.
Young people present that population stratum, which mostly chooses new religious
movements with the desire for understanding and support. It is extremely difficult to classify
new religious movements, because they differ greatly in the scale of organization, origin and
nature of their activities. But all religious movements are similar in that each has its own
leader who dictates moral rules and views on life.

All new religious movements are synthetic in nature, which means that they are based
on a combination of elements of different spiritual teachings and traditions. These religious
movements position themselves as the universal religions of modern times, which form
traditions that are comfortable for the majority.

“non-traditional  neo-christian, those which acknowledge the Bible but interpret it in their
religions” own way;

neo-oriental (new oriental religious movements), based on their own
interpretation of oriental religious and philosophical teachings;

scientological - use scientific terminology, technical means,
psychoanalysis;

neo-pagan, they have a clear nationalist coloration, seek to be separated
from world religions;

satanic - Blasphemy.

Puc. 4. Types of "non-traditional” religious movements
In our current, so changing world, religion is the heart of society and one of the main
components of civilization. We are increasingly noticing the convergence of religion and
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research and science in general. That is, religious teachers rely on the achievements of science
to substantiate the truth of the foundations of their teachings. Science, in its turn, is
increasingly beginning to recognize the spiritual world and the mystical way of knowing. That
is, trends tend to converge science and religion in general. (Cutuuk, 2012).

It should be highlighted that the processes of integration, which are manifested in the
convergence and study of religious teachings, as a consequence, can lead to the emergence of
a single world religion. Various theories, movements, associations appear that declare and
implement integration processes both within individual religions and in the religious sphere as
a whole. More attention should be paid to the study of the influence of religious movements
on each individual. After all, it is religious teachings that can both unite and divide the
population, as well as influence not only the moral state of the individual, but also their
actions.

Conclusions. In order to understand the connection between civilizations and religion,
these concepts are to be explained. Whatever approach we choose to define civilizations, we
can state that civilization is a state of society in a certain period of time or evolutionary stage
of a human, which is characterized by a certain set of means of subsistence, due to which the
main goals, determined by the certain universal cultural principles and beliefs, can be
achieved.

Looking at civilizations, we always notice not only a certain level of economic and
technical development, but also a set of connections between individuals and certain rules of
behavior. Rules of behavior are certain moral principles that are embedded in the system of
existence of a civilization. It is these rules of behavior that religion dictates to us are the
driving force for the development of society. Obviously, if we consider civilization as a whole
structured system of community, in the future of this civilization basic principles of existence
will remain.

That is, we would like to mention that the structural factor for the existence of
civilization is religion. It is religion that is the element of culture that shapes modern
civilization and, accordingly, gives direction to its development.

In view of this, it is necessary to study in detail the issues of new religious movements
and their possible impact on the formation of human consciousness in the future. It is the
process of globalization that reduces barriers in the economic and information space leads to
the reduction of barriers regarding religious preferences and, consequently, to the emergence
of a global world religious movement of the future.
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POJIb PEJITIMHOI'O YAHHUKA Y TEHE3I TA PO3BUTKY IIUMBLII3AIINA
CBITY

Ananizyrouu cycninoHo-peniciuni cgepu Oepoxcas ceimy i meHOeHYii CYCHilbHO20
PO36UMKY, SIKI HAPA3i OOMIHYIOMb Y CBIMI, PO32NA0AEMbC Cmpameziuie OaueHHs ma 36's130K
yusinizayiu i penieiunux meuiu. Ilpoananizosano ponv penicitino2o (axkmopa y po3eUmKy
yusinizayiu ceimy, 0COOIUBOCMI BNIUBY pPeNiciUHUX MeYill HA 63AEMOBIOHOCUHU V DIZHUX
yacmunax ceimy. Busumaueno ennuse enobanizayii wooo po3eumky peniciliHux meuii ma
ocobaugocmi ix enaugy y cyuachomy ceimi. Penieis posensoaemovcs ax pynoamenm mopani ma
SK YUHHUK PO3GUMKY KYIbMYPU YUBITIZAYIL.

Hapasi, nwoocmeo nepebysac ma emani nocmiuHO20 pO36UMKY 6 COYIANIbHOMY,
HONIMUYHOMY MA eKOHOMIYHOMY acnekmax. Y yueinizayitinomy acnekmi, npodoiemamuxa
Cy4acHo2o ceimy — noisede 8 HeoOXIOHICmb 00 €OHaHHA ma Koonepayii HaceleHHs O
BUpIULIEeHHs 2NI00ATbHUX NPOOIeM 3 YPAXY8AHHAM ICMOPUYHO20 PO3BUMKY yusinizayiiu. byos
AKA Yueinizayis NPOHU3AHA NEGHUMU GIPYBAHHAM, a4 Omdce O00HA i3 (HYHOAMEHMANbHUX
CKAA008Ux 0yov AKoi yusinizayii — ye penicia. AHanizyrouu 3a2aibHOCEIMOBI MeHOeHyil
PO36UMKY Ma YCBIOOMIIOIOYU 8NUE pelicli HA PO3BUMOK Yusinizayii, HeoOXiOHO 0emaibHO
niodagamu 8UBYEHHIO HOBI pellicii ma ix MONCIUBUL BNIUB HA CYCNLTbCEO.

byoe saxa wyusinizayins nponusana neeHUMU  BIPYBAHHAM, A OMICEe OO0HA I3
@yHOamenmanvHux ckiadogux 0y0v saKkoi yusinizayii — ye penicia. Penicia euHukia y
CYCRIIbCMBI BHACTIOOK CYCNIIbHOI 83AEMOOIL, NI3ZHABAILHO20 NPOYECy C8IimYy, ma 3 eMOYiuHUM
giominkom cnputinamms Oiticnocmi. OcHO8HA 3a2anbHA 03HAKA AKA 00 '€OHyE 6ci penicii
ICHYIOUUX YUBINI3AYIU — Ye 8Ipa y HEMONCIUBE.
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Ocobnusicms  KoJICHOT  yusinizayii  8idobpadicacmvcs 6 penicii — ye eieMeHm
BHYMPIWHLOI CMPYKMYpU 0CoOU, 3AKPINACHUN HCUMMEBUM O00CBIOOM I[HOUBIOA, BCIEI0
CYKYRHICMIO 11020 NEPeNCUBAHb [ BIOMEICO8YIOMb 3HAYUMe, icmomHe OJisi OaHOI JHOUHU 8i0
HeICMOMHO20, MUHYUO2O.

B cyuacnomy ceimi, neoOxiono 3aznauumu, 3’A61A10MbCSA MAK 36AHI «HEMPAOUYILIHI
penieiiy, AKi Marmo C8itl icmomHuULl 6NIUE HA C8IMO2IA0 H0OeIl.

Busuennto enaugy penicilinux meuiil HA KOJCHO2O IHOUBIOA C1i0 npudinamu Oiibulol
yeazu. Addce came penicitini 6UeHHsT MOJNCYMb AK 00 €OHamu mak i po30iiumu HaceieHHs, a
MaKodic 6NIUBAMU He JuLle Ha MOPATbHUX CIMAH [HOUBIOA, ane U Ha 1020 6YUHKU.

Knrouosi cnoea: nayka, penicisn, yuginizayis, enobanizayis, ceimosi penicii, egonoyis,
NCUXOI0215, MOPATb.

YK 78.071.2:159.9
A. P. PomaHeHko,
H. B. MakapoBa

KYJbTYPA CAMOKOPEKIIII CHEHIYHOI'O CTPECY
(HA OCHOBI HAYKOBO-METOAUYHOTI'O ITIPOEKTY
«(IIPAKTHYHUHU EKCIIEPUMEHTAPIYM “PSY & ART”»)

Y emammi poszensoaemovcs wupoxuti cnekmp maprepis, wo 8ionosioaoms 3a HaOMipHe
@oKycysanus Ha 80anoMmy nYONTUHOMY 8UCTYVAI, 30 PO30BOEHICIb YBAcU BUKOHABYS HA CBOEMY
cmaui ma Ha cnpuiHAmMmMI 1020 NYONIKOW0, a YAcOM I 3a NOPYUleHHs KOMYHIKayii Ha cyeHi
(«ecmpaona enyxomay). AKymynbo8ano 00cgi0 6i0omux niawicmis, KoHyepmywuux y XX —
nepwit usepmi XX1 cmonimms (E. I'inenvca, B. I'oposuys, I". ['vivoa, M. Jlone, /. Mayyesa,
C. Pixmepa ma in.). Buasneno, wo eiouymms cmpaxy, sike GUHUKAE AK 3aXUCHA Peaxyis y
cumyayii nebe3nexku (mexanizm «ouil abo mixaiiy), OiNbUIOI0 YU MEHWIOI MIpOIO NO8 A3aHe 3
decmaobinizayielo KOHMaKmy UKOHABYS 31 CLyXauem, 3 NPOBEOEeHHAM KOHYEePmYy 68 YMOB8AX, SKi
8 cumyayii nepensiKy MOdACYMb Nepemeopumucs y Hecnpuamiusi. A makodc ecmanogniena
3ANeNHCHICMb CMYNeHs. cmpaxy 6i0 8udy meopuoi OisIbHOCMI, 00YMOBIEH020 2eHOEePHUMU,
npogecitinumy, KilbKiCHUMY, GIKOBUMU GIOMIHHOCMAMU, CUHME30M CYMINCHUX BUOI8
Mucmeyme (manyto, meampy), pooomorw KOpomKoCmpoKo8oi ma 00820CmMpPOKO8oI nam sami.
Hocniosicennuss npogoounocs 6 pamkax 6i0Kpumoi Ouckycii cmyoeHmié ma 6uK1IA0ayis
Kuiscorozo ynisepcumemy imeni bopuca I pinuenxa.

Knrouoei cnosa: cyeniunuii cmpec, KOHmakm i3 nyonikow, mMeoumamuera mepanis,
KYIbmypa camoKopeKyii CYeHIYH020 XBUNIOBAHHSL.
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ITocranoBka mnpobiemu. CporofHi NPAKTHUKO-OPIEHTOBAHE HABYaHHS B CHCTEMI
npodeciiiHoi ocBiTH He Moxke oOiiTHCa 0e3 cIiaBy Teopil Ta MIIHOTO HPAaKTUYHOTO
niarpyHTs. BunHukae HeoOXiIHICTH 1HTErpalli 3HaHb pI3HUX HayK. TomMy B MiaHICTIB
3’sBUJIacA 171es BCTAHOBUTH KOHTAKT 13 MCUXOJIOTaMH, 1100 AOCHITUTH (EHOMEH CLEHIYHOTO
XBUJIIOBaHHS, (OPMU MO0 IPOsIBY, HABUUTHUCS BOJIOJITH COOOO Mepe] 1 MiJl 4ac KOHIIEPTHOTO
BUCTYILY, OCATHYTH KYJIbTYpy CAMOKOPEKIIii HEPBO3HOCTI Ha CLIEHi.

Y rpynni 2019 poky BinOynacsi JOMCKYCis CTYIEHTIB, BHUKIaJayiB Kadenpu
IHCTpYMEHTaJIbHO-BUKOHABCHKO1 MaiicTepHOCTi (IHCTUTYT MUCTETB) 3a Y4acCTIO CTYACHTIB Ta
BUKJIaJauiB Kadeapu IMCUxXoiorii ocoOMCTOCTI 1 coIiabHUX MpakTUK ([HCTUTYT JHOIMHN)
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